4 In a recent study of race, real estate, and uneven development in the Kansas City (Missouri) region, sociologist Kevin Gotham (2002) claims that there are no timeless and universal standards for what constitutes race and racism. Rather he says, "Racial groups are socially and politically constructed and exist as the outcome of diverse historical practices . . . that are continually subject to challenge over definition and meaning" (p. 13). If that is true, the specific meanings and manifestations of racism are "not only historically contingent, but are also always changing as social conditions, state activity, and social movements confront it" (p. 11). Consequently Gotham uses racialization as a frame for understanding racial residential segregation in Kansas City. By this, he means, "the way in which racial categories sort people, society distribute resources along racial lines, and state policy Poroi, 4, 1, March, 2005
shapes and is shaped by the racial contours of society" (p. 12).
5 If race and racism are socially constructed, and if the meanings of specific racisms and racial identities depend on historical and political contexts where they appear, we could expect race and racism to vary from one time or place to the next. Much could be learned, therefore, by studying changes in specific places and by comparing places for their meanings of racial distinctions and racisms. Here Christine Gerhardt works from American Studies to examine race and racism in Berlin (Germany), while Leslie Hahner comes from Communication Studies to study race and racism in Louisville (USA). Apparently disparate, these studies are instructive in juxtaposition. (p. 24 ). Yet these texts can, she concludes, also "be read as imaginative memorials to an almost mythical, pre-1989 city that seemed to embody and confirm American democratic ideals -and as memorials to a time in U. S. history when American culture was as much a part of Berlin's urban realities as Berlin was part of America's self-identity" (p. 24).
7 In "From the Louisville Lip to the Champ," Leslie Hahner investigates how the figure of Muhammad Ali and stories of his past are being used to advance efforts to redevelop downtown Louisville, especially through the proposed Muhammad Ali Center. How, she asks, did a boxer from the segregated black section of Louisville become the city's beloved humanitarian son? Ali grew up with "polite racism" in a city divided by race. How did he move from "the Louisville Lip" to "The Champ," and how do Poroi, Louisville, it concerns people who have not always been met in a "warm and embracing manner." Strikingly unlike the Ali Center, however, it focuses not on an individual but on an entire group. Reflecting a brilliant application of "deconstructive" design principles, Libeskind's museum seeks to help Berliners come to terms with their problematic past, and do so in a way that enables the diverse people of a rapidly changing Berlin to thrive.
12 As architectural historian Peter Chametsky (2001) puts it, Libeskind wanted to design a building that would open up the unidirectional narrative of Berlin's past to other perspectives. It would embody a matrix of connections associating past and present, absence and presence, especially by extending the building directionally toward locations associated with the 200,000 or so Berlin Jews murdered or driven into exile by the Nazis. The resulting building narrates, through architectural design, an intellectually and emotionally challenging story about the movement of Jewish people into and out of Berlin. It tells of the massive loss of German Jewish culture. It also registers the loss to German culture in general that the Holocaust produced. In Libeskind's own words, the task of designing and building the new Jewish Museum in Berlin "in all its ethical depth requires the incorporation of the void of Berlin back into itself, in order to disclose how the past continues to affect the present and to reveal how a hopeful horizon can be opened through the aporias of time" (quoted in Schneider 1999, p. 19) .
boundaries and divisions. In contexts of economies that are highly competitive and global, both are being encouraged to respond to challenges of reunification by reinventing their local cultures and by becoming truly global cities. As Gerhardt warns us, forgetting old boundaries might just be another way of letting the racist past sneak back. As the past fifteen years in Berlin demonstrate, the collapse of old physical walls does not entail the disappearance of all socio-cultural walls. Rather people in Berlin talk about "the Wall in the head" that still shapes the actions of many residents long after the Wall of concrete was torn down. It may be, too, that many residents of Louisville still act with a "wall" in their heads (see Throgmorton, 2004b) .
15 If Gerhardt and Hahner are right, Berlin and Louisville are both showing how race and racism still matter in the USA. Both point to ongoing racialization. The question at the start of this short essay is whether race and racism still matter in the United States. When juxtaposed, the Gerhardt and Hahner essays evoke a subtly different question: how do race and racism matter after the fall of the Wall and the end of the Cold War? Or more specifically, now that Americans no longer concentrate on overcoming the Cold War divide between East and West: how do race and racism figure in the contrast between "freedom loving nations" and "terrorists?"
